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Rogers Brubaker: Civic and Ethnic Nations in France and Germany
1.) Quotation: “Jus soli in France and jus sanguinis in Germany are construed and defended as traditions (…) because they embody and express deeply rooted habits of national self-understanding. They are understood and defended as legal traditions because of their consonance with political and cultural traditions. It is this consonance that gives their log endurance its normative force.” (p. 171).

2.) Argument: Brubaker compares in his text the two opposing definitions of nationhood of France and Germany. The French approach focuses on assimilation, while the German understanding is characterized by differentialism. He argues that these definitions are derived by history and long legal traditions. But tradition is not a stable, unchangeable category; it is a result of a political and cultural consensus. Brubaker states that nation state and understanding of citizenship are closely entangled. Although we live in times where states partly transfer sovereignty and power to semi-supranational institutions like EU, the nation state does not seem to be weakened and the debates about being native citizen or not increase again (p. 172). Brubaker comes to the conclusion that as long as the nation state is of that importance, the approach towards citizenship will not change because the question if citizenry is so closely connected to the question of national identity and national interest (p. 173).

3.) Question: Brubaker claims that Germany in its “political-cultural self-understanding (…) is not a country of immigration” (p. 171). The German Foreign Ministry backs this statement with their official statement that Germany is still not an immigration country like the US or Canada.
 But at the same time Brubaker tries to convince us that legal traditions like jus sanguinis in fact historically grown but are not forever, not fixed and not unalterable. This is contradictory. Germany is the best example to show that even “long-standing practices” (p.171) are not sacrosanct. Not only in the public debate but also in the legislation one can see that Germany started to realize that it is an immigration country (during the negotiations in 2004 about the new immigration law the red-green coalition stated exactly that and the change of the law of 1913 shows that national self-understanding is mutable and that it adopts to a changing reality: In 1913 Germany was not an immigration country, but between 1950 and 2000 Germany became the country with the highest relative immigration rate. The new law of 1999 was no “revolution” and did not change things fundamentally, but it proofs that habits of the self-definition of a state can be altered and that there is no absolute “normative force” (p. 171).

4.) Experience: “Debates about the citizenship status of immigrants remain in large part debates about nationhood – about what it means, and what it ought to mean, to belong to a nation-state.” (p. 172). Concerning this point I can agree with Brubaker. I experienced exactly this while being in London in July 2005 when the terrorist bombing attacks were carried out. These incidents followed a huge debate about citizenship in public, media, in politics and in every pub. Due to the fact that the terrorists were British-born, ‘home-grown’ citizens the discussion was all about what a “real” Brit is supposed to be like and if British immigration and naturalization policy has to be changed. Concerning another point I disagree with Brubaker: yes, a majority of French people believes in jus soli policy due to the fact that this definition of citizenry is centuries old. But there is a huge gap between this formal policy approach and the reality where French citizens with an immigrant background live completely separated from the white French, the français de souche. Granting citizenship via double droit du sol does apparently not automatically mean that receivers of this citizenship are accepted as “real” French citizen. They are still seen as foreigners or immigrants. This well-intentioned but catastrophically mistaken policy of assimilation has produced in France a group of unemployed and not very well educated people. Until the violent excesses it has been taboo to question French society's record of integrating people of different colours or at least it was a topic for sociologists. Thus I can see that the French approach towards citizenship is derived from a long tradition but what is following is not at all the equal treatment and equal chances for everyone who can formally claim to be a French citizen.

5.) Connection: “Une nation est une âme, un principe spirituel. (…) L'une est dans le passé, l'autre dans le présent. L'une est la possession en commun d'un riche legs de souvenirs; l'autre est le consentement actuel, le désir de vivre ensemble, la volonté de continuer à faire valoir l'héritage qu'on a reçu indivis.“
 This quote backs the view of Brubaker that the concept of citizenship depends vitally on the consent of the majority of citizens „about what it means, and what it ought to mean, to belong to a nation-state“ (p. 172). Besides from which kind of legal framework the constitution of a country sets, it is crucial how people actually fill these guidelines in their day to day life.
6.) Implications: I guess Brubaker is right when he says that the concept of citizenship will not change until the world is not longer made of nation states. But besides all these theoretical issues, reality shifts the circumstances: societies in France and Germany will become less and less homogeneous and more multi-ethnical. And all these people who have parents who once immigrated to Germany e.g. as guest worker, they will more and more influence and shape what the common political and cultural consensus about citizenry is. Minorities can change standards and attitudes of the majority and this will become visible in the legislation, and accordingly in the definition of citizenship.
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