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1.  “With a change in political ideology in the 1980s and even more so in the 1990s, it became more politically expedient for the Gypsies to argue for ethnic minority status with accompanying international human rights.”

2.  In this article, Okley discusses some of the fundamental problems with theories of gypsy identity, and the struggle for recognition and rights as a legitimate group of people.  One of the main problems that Okley addresses is the political representation of Gypsies within the non-Gypsy/gorgio institutions and intellectual debate.  As a traditionally non-literate people, there are few Gypsy intellectuals (by Western standards) and they came to be represented in the 1960s and 70s by several gorgio activists, “fictive representatives,”
 who were never totally accepted by the Gypsy community.  Throughout the last three decades, these representatives have attempted to help Gypsies gain rights and recognition, but have (willingly or not) imposed their own ideas of how this struggle should take form.  

3.  In the above quotation, Okley notes that the Gypsies have turned to the framework of international law and inclusionary efforts aimed at ethnic minorities, and her argument seems to support this as the proper way for the Gypsy communities of Europe to gain rights and recognition.  However, the article is almost silent on the opinion of actual Gypsies, with the exception of a select few intellectuals.  I wonder if they view the struggle for human rights in the context of international law as any different than the forced efforts at nationalism in the 1970s.  It still seems as if they are conforming to norms that are not their own and perhaps the current situation is just another “ethnocentric imposition” of a outsider model.

4.  I think the exceptional status of Gypsies is similar in several ways to that of African Americans.  Both groups lack a recent country of origin and have no specific claims to any “homeland.”  Like with the push for Romanestan in the 1970s, there have been several “return to Africa” movements, including the foundation of the nation of Liberia in the 1890s.   Furthermore, it is quite difficult to generalize about either group, especially about their desire for specific recognition and special rights as an ethnic group.  However, the US has implemented specific policies targeted at the advancement of African Americans, perhaps because they are quite well-organized politically and have an extensive network of educated elites, including political representation. 

5. Kymlicka uses the Roma as a “hard case” of multicultural relations in central and eastern Europe, specifically because no western model exists.
  Okley’s focus on the Travellers in Great Britain suggests that at least one European country has dealt with Gypsies, albeit numerically smaller and possibly less politically active populations.  Kymlicka also notes that the Council of Europe declaration 1203 has declared the status of Gypsies as “nonterritorial minorities,” underlining their exceptional status.

6.  Rather than trying to constantly fit a single international or even national policy toward European gypsy communities, perhaps a more decentralized approach to policy implementation would be a better approach.  One cannot assume that Gypsies all have the same political opinion, even about such matters as rights and preferential treatment granted to them.   
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