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Parekh, Bhikhu Rethinking Multiculturalism: Chapter 7: The Political Structure of Multicultural Society 
1. “…. minorities have a right to maintain and transmit their ways of life, and denying it to them is both indefensible and likely to provoke resistance.” (p197)

2. Bhikhu’s main argument throughout this piece is based around this fact. The author discusses the different modes of integration proceduralist, civic assimilationist and millet modules their general ideas are discussed as well as their shortcomings. He highlights the originally Hobbsian idea of proceduralist integration with attention to the state position as a neutral being providing only the minimum necessary modes of conduct, thereby providing “maximum political unity with maximum diversity”(p199). The idea of civil assimilation, on which Bhikhu would seem to lay more weight, on the other hand is more a mixture of the Hobbsian idea of proceduralist integration and the idea of assimilation. There is the belief that there must be agreement on the structure of authority but unlike proceduralist integration it is also deemed necessary to have a shared culture in order to achieve common goals. The final model, the Millet model, is the one used in Ancient Greece and Rome, which sees humans as essentially cultural beings, leaves the state with no moral status what so ever and rather a loose federation of communities with peoples loyalties to their community first and the state second. 

3. Bhikhu explains that while the assimilation theory ignores the claims of diversity, the millet theory ignores those of unity and the proceduralist and civic assimilationist theories while respecting both fail to strike the correct equilibrium between them. She accuses them of not taking onto consideration the difficulty of creating an imaginary line between the public and private spheres. Bhikhu also analyses the principles of all the models as she sees them including the structure of authority, justice, collective rights and common culture. In explaining and analysing all the models and their universal principles Bhikhu fails to give us an alternative to the classical models. In terms of which political structure the author favours, the piece would seem unclear as he seems to be damning off all.

4. I found the analysis of the universal principle of justice extremely apt if one is to consider the on going Irish question. The English persecuted the Irish for centuries and in Irish society today, in the education system as well as culturally the English are painted as the villains and have most certainly not been forgiven. On the other hand if one looks across the sea to Britain their students know little or nothing of the persecution of the Irish for the very reason Bhikhu mentions, “As a rule, perpetrators of injustice do not want to remember the past and their victims do not wish to forget it” (p 212).
5. The argument made by the author that all minorities have “a right to maintain and transmit their ways of life” (p197) has a major impact on society. Many minority groups are persecuted in today’s world for different reasons, however while the author analyses how these minority groups maybe best represented and integrated into our societies he never suggests that they do not “have the right to practice their own traditions and transmit their ways of life”. Perhaps if this argument were acknowledged by all then there would be no need for resistance or political upheaval in relation to the multicoloured nature of societies. 
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